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TO OUR READERS 

This issue of Prabuddha Bharata is a Special Issue brought out on the occasion of 
the Centenary of Swami Vivekananda's Participation at the Parliament of Religions. 
Many eminent writers in the East and the West have contributed valuable articles on 
various themes centering Swamiji's visit to the West, his experiences there, the 
message he gave to the people of the West at the Parliament and after, and his training 
of his western disciples. We are grateful to them all. 

Prabuddha Bharata staff have always endeavoured to improve the quality, printing 
and paper of this Journal started by Swamiji in 1896. We hope the general public, 
especially the lovers of this great country and her precious culture, and devotees of 
Swamiji, will come forward in large numbers to help us by enrolling as life members/ 
year-to-year subscribers, by offering donations, and by contributing articles which 
will help to fulfil Swami Vivekananda's vision of Awakened India. 

We earnestly believe that the universal and harmonising message of Vedanta 
delivered by Swamiji will bring integration at all levels in the strife-tom world we 
presently live in. 
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To him who sifting out the Eternal from the 
transitory phenomena of this world, made it 
his sport to concentrate thereon his mind, 
purified by discrimination and renunciation 
to that discriminating soul I salute. 



A Hymn to Vivekananda 

Verily as the sun dispels the intense 
darkness, as Lord Visnu destroys the wicked 
-gTr ones in exactly the same manner, whose 

handsome appearance, the cynosure of all 
eyes, drives away the threefold misery of 
. . life. 



<T 
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To him whose graceful form, truth, and 
knowledge made their abode, and which 
imparts a joy incessant, without beginning 
or end to that embodiment of bliss I salute. 



To that Teacher of teachers, supremely pure, 
the guardian of the world, the sweet one, the 
prince of Yogins, who took up the human 
form for the good of mankind to that 
Vivekananda, I prostrate myself. 
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Salutation to that king of renouncer 
controller of passipns, the 
Vivekananda who is Sacchidananda, 
(Existence, Knowledge and Bliss Absolute) 
Itself, the spiritual preceptor, the remover of 
distress! 

Swami Ramakrishnananda 



EDITORIAL 

Vivekananda — An Ocean Without Bounds 

Embodying the loftiest thoughts, filled Vivekananda. "Behind all his books," said 
with the noblest ideas, many of Sister Nivedita, "all his utterances, stands 
Vivekananda's speeches in the West rank the man himself, different from each, and 
among masterpieces of the world's only partially expressed through the whole 
religious literature. Clarity and forthright- mass." 
ness are the striking characteristics of these 

extraordinary utterances of his. To many. The climactic event in the World's 
Swami Vivekananda's extempore addres- Columbian Exposition, as many thought, 
ses delivered at the Parliament of Religions was the World's Religious Congress, which 
are sublime poetry. The tremendous soul- lasted for seventeen days, from September 
force of a great sage is manifest in them and 11th, 1893 to September 27th. It was not 
sets afire every receptive heart with inspira- until the afternoon session of the first day 
tion. Neither time can dim, nor space that, urged by the French Protestant pastor 
dampen the brilliance and irresistibility of who was seated next to him, Swamiji stood 
Swamiji's words. They are like sparks of up and addressed the eager and expectant 
eternal wisdom and they unerringly work audience and the world at large. With this 
their way into the human psyche, so that address his prophetic mission began. The 
none escapes their uplifting and transform- mighty waves of spirituality and new 
ing power. Every word carries the imprint consciousness released on that day and in 
of that indomitable spirit which appeared subsequent years of his dynamic life are 
in human form for the welfare of the still rolling and will go on releasing their 
human race. Vivekananda was bom to fulfil pent up energy for many more centuries, 
the mission of God on earth. God spoke purifying hearts and awakening minds 
through him. In one of his letters (July 9, from slumber to realize the Infinite 
1897), he acknowledged this fact, writing: Consciousness. It was to effect this awaken- 

"...the power behind me is not ing of humanity that he delivered his 
Vivekananda, but He, the Lord, and He wondrous message in a thundering voice, 
knows best." 1 Swamiji's whole being was Even gods and angels must have rejoiced 
saturated with God and it was totally a and danced with ecstasy seeing this 
God-centred life. Therefore the divine Enlightened One tearing asunder the veils 
atmosphere lingered about him and his of Maya and redeeming the souls. Before 
pure character radiated holiness. He was so Swamiji addressed the huge gathering at 
pure that it was impossible for people to Chicago, many orators spoke effectively 
think of any impure thoughts in his and the crowd was wildly demonstrative 
presence. Both consciously and uncon- and appreciative of some of them. They 
sciously, by his silence and flaming utteran- expressed their appreciation in outbursts of 
ces he transmitted spirituality. So elevating applause and with loud cheers. But 
are his speeches and writings! Yet they Vivekananda's first few words were 
reveal only a partial glimpse of the drowned in a -deafening applause that 
transcendental personality of the man, lasted for several minutes. 

1. The Life of Swami Vivekananda (Calcutta: Why did these words of his electrify 

Advaita Ashrama, 1981) Vol.2, page 270. listeners? Was it due to his peculiar colour- 
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ful dress or his personality, his luminous 
expressive eyes and gestures, or his rich 
musical voice? Even thousands were 
unaware why they felt joy and broke into 
the long tremendous ovation; they could 
not understand their own spontaneous 
reaction to those few simple words of greet- 
ing from the lips of the unknown monk. His 
was not a familiar face, nor was his name 
famous. He was a stranger in the land and 
people hardly knew anything about him. 
Many great speakers were present who had 
already made their marks in the world as 
scholars, orators and religious leaders. A 
very few in the Hall might have felt the 
great spiritual power in Swami 
Vivekananda's few words, and the rest 
were unconsciously lifted, as it were, to a 
higher plane of consciousness. For the 
Swami was a roaring fire of spirituality, and 
he actually transmitted it by his mere 
presence. People instinctively perceived it. 
Later, moved by the same subconscious 
perception, the crowds whenever they saw 
him used to rush forward to touch the hem 
of his robe and feel the thrill of purity pass- 
ing through their hearts. Swamiji knew it 
and he was conscious of the invincible 
power working in and through him. Only 
people in America had never known such a 
thing before. They could experience some- 
thing in his presence, but they could not 
name it. 

"Nevei before had the people of 
America," writes Marie Louise Burke, 
"seen one in whom spiritual truths had 
been fully realized. Though Swamiji 's 
towering spiritual eminence was not 
consciously recognized by the hundreds, 
who, he later reminisced, 'jostled with 
one another in the streets of Chicago to 
have a sight of this Vivekananda/ who 
flocked to hear him speak, who waited 
interminable hours for even a word, and 
who applauded him when he simply 
crossed the platform, the people through 



some inner knowledge seemed unerr- 
ingly to recognize him for what he was 
and, from start to finish, instinctively to 
sense that his very presence conferred a 
blessing. 'Darshana' was unheard of in 
America, but here at the Parliament was 
a spontaneous and unconscious manifes- 
tation of the attraction of the human soul 
to the spiritually great." 

Many acknowledged about his lectures that 
when he began to speak memory, time, 
place, people all melted away. In the words 
of Miss MacLeod, who heard him for the 
first time, 

"He said some thing... instantly to me 
that was truth, and the second sentence 
he spoke was truth, and the third 
sentence was truth. I listened to him for 
seven years and whatever he uttered was 
to me truth ." 3 

Swamiji himself said, "Do you think I only 
lecture? I know I give them something solid, 
and they know they receive something 
solid ." 4 

Renunciation was the keynote in 
Swamiji 's life. Neither the standing 
ovations of people, nor the wealth and 
luxury of the world did touch that great 
soul. Vivekananda was least interested in 
his personal glory, nor did he care to 
popularize any sect of his own. He was a 
world teacher and was called upon by the 
Lord to accomplish His will. He never 
spoke about himself and was unconscious 
of his greatness. His unworldly simplicity 

2. Marie Louise Burke, Swami Vivekananda in the 
West, New Discoveries (Calcutta: Advaita 
Ashrama, 1983) Vol.l, page 101. 

3. Reminiscences of Swami Vivekananda (Cal- 
cutta: Advaita Ashrama, 1964) page 263. 

4. Spiritual Talks , (Calcutta: Advaita Ashrama, 
1983) page 193. 
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and childlike innocence were incapable of 
seeing any evil in man. He always saw 
goodness in others, he always recognized 
the innate divinity in all beings. With 
supreme humility and equanimity he met 
everyone. To him the other person and his 
welfare were more important. Many, taking 
advantage of his guilelessness, deceived or 
betrayed him. But in spite of humiliations 
and sufferings caused by unscrupulous 
persons. Swam ip's unflagging faith in man 
never wavered, his unbounded love for his 
fellowmen never faltered. He was the per- 
sonification of unselfishness and tyaga. 
Jealousy, hatred, or sense of superiority 
never touched that sublime character. From 
the words of Sister Nivedita one gets a 
glimpse of the greatness of Vivekananda: 



"When travelling in America, he had at 
first in certain southern towns been taken 
for a negro, and refused admission to the 



hotels, he had never said that he was not 
of African blood, but had as quietly and 
gratefully availed himself of the society 
of the coloured race, when that was 
offered, as of that of the local magnates 
who hastened round him later, in 
mortified apology for what they deemed 
the insult put upon him. 'What! rise at the 
expense of another!' he was heard to say 
to himself, long after, when someone 
referred with astonishment to this 
silence about his race, 'Rise at the 
expense of another! I didn't come to earth 
for that !' " 5 



His compassion knew no discrimination 
between rich and poor, learned and 
illiterate, yet one could see that it over- 
flowed towards the oppressed, poor and 
less privileged. It gave him great pleasure 
to associate and live with such neglected 

5. Sister Nivedita, The Complete Works, (Calcutta: 

Sister Nivedita's Girls' School, 1967) Vol.l, 

page 153. 



people, whether in India or abroad. 

"He was scornful," writes Sister 
Nivedita, "in his repudiation of the 
pseudo-ethnology of privileged races. 'If 
I am grateful to my white-skinned Aryan 
ancestor/ he said, 'I am far more so to my 
yellow-skinned Mongolian ancestor, 
and most so of all, to the black-skinned 
Negritoid ! ' " 6 

He had the habit of seeing every people from 
their strongest aspect, and highlighting their 
positive side. Expressing his faith in his 
fellow beings, he wrote in a letter (27th 
October, 1894): "I believe in God and I 
believe inman. I believe in going even to hell 
to save others." Where could we find such a 
lover of humanity, save in Buddha and 
Christ! Publicity, adulation of crowds, 
public lecturing, he detested, and wished 
always to remain an unknown carefree 
sannyasin. Mrs. S.K. Blodget, an old lady, in 
whose home at Los Angeles he stayed for 
many days, wrote: 

"He would come home from a lecture 
where he was compelled to break away 
from his audience, so eagerly would they 
gather around him — come rushing into 
file kitchen- like a boy released from 
school, with, 'Now we will cook !' 
The prophet and sage would disappear, 
to reveal the child side or sim 

7 

character." 

Vivekananda with a simple touch, or a 
wish, or by his presence could destroy the 
veil of Maya from anybody 7 s heart and lift 
that person to superconscious state. Where 
others gave directions, he would show the 
thing itself. Telling of the Power he often 
felt descending upon him when he lec- 
tured, he would say, "When I stand on the 

6. Ibid., page 153. 

7. Reminiscences, page 373. 
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platform, a Power comes over me as though 
by one word I could carry the whole 
audience of thousands across Maya and 
make them break the prison- walls of T and 
'mine'. " 8 Recognizing the greatness of his 
young chief-apostle, Sri Ramakrishna 
endearingly spoke of him as "my Suka," 
indicating the great sage, Sukadeva, and 
said that he was a bom Brahmajnahi. 
Though Vivekananda was an illumined 
soul by birth, yet he underwent severest 
tapasya for several years to accumulate 
immense spiritual power for the benefit of 
the world. To all outward appearances he 
toiled and suffered like an ordinary mortal, 
but was not of this world. It is difficult to 



During his stay in 1890 at the 
Baranagore Math, Swamiji felt the great call 
and the lofty mission that awaited him. But 
its exact contours and the form were not 
dear; when the Lord would command him 
to embark upon it was uncertain. To carry 
out that gigantic task he needed prepara- 
tion in solitude. Buddha, Christ and 
Sri Ramakrishna, also unknown to the 
world, prepared themselves silently to 
shoulder the burden of sufferings of the 
human race. Before leaving the Math in the 
middle of July 1890, Swamiji told his 
brother disciples, "I shall not return until I 
acquire such realization that my very touch 
will transform a man." On the eve of his 
departure from Varanasi the same year, he 
said to Pramada Babu in the presence of 
many others: "I am now leaving Kashi, and 
shall not return until I have burst on society 
like a bombshell; and it will follow me like a 
dog." 9 In his later life we find many an 
instance how he,, by a mere touch of the 
hand, or even by his presence, could 
transmit tremendous cosmic energy. 

8. The Life of Swami Vivekananda , (1918), Vol. 4, 
page 150. 

9. Ibid., (1979) Part I, page 248. 



An atheist, a professor of Madras, one 
day while Swamiji was in an exalted state, 
came close to him, touched his feet and was 
instantly transformed. He later renounced 
the world to lead the life of a recluse and 
died a saintly death. Swamiji once stayed 
with the three Mead sisters in South 
Pasadena, California. One of the sisters, 
Carrie Wycoff (Lalita), had a unique 
experience. One day she was following 
Swamiji down the narrow stairway from 
the upper story. She started to lose her 
balance, and put her hand on Swamiji's 
shoulder to steady herself. The moment she 
touched him, suddenly a higher conscious- 
ness opened up and she scarcely knew how 
she got down the stairs. From then on 
Vivekananda was God to her. 10 In Califor- 
nia a lady shook hands with Swamiji after 
his lecture. She experienced such purity in 
her hand that she was unable to wash it for 
a few days. After listening to his thrilling 
lecture in California on Sri Krishna, a young 
lady, and heiress to an immense fortune, 
renounced everything and retired to a 
solitary island and lost herself in medita- 
tion on the Lord. 11 In Swamiji's presence at 
Belur Math one day, Manmathanath 
Ganguly, a disciple, lost relative conscious- 
ness and had a taste of undivided 

12 

consciousness. Christina Albers of San 
Francisco related her experience about 
Swamiji's lecture, "I was drawn into a sea of 
being, of feelings of a higher existence, from 
which it seemed almost like pain to emerge 
when the lecture was finished." 13 

Tom Allan and his wife Edith (Ajoy and 
Viraja) lived in San Francisco. Early in 
March 1900 Swamiji gave a series of lec- 
tures in that city. Tom alone went to hear 



10. Prabuddha Bharata, January '93, page 47. 

11. Reminiscences , page 329. 

12. Ibid., page 363. 

13. Ibid., page 393. 
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one of the lectures as his wife was ill. 
Deeply impressed by the stirring speech, he 
rushed home excited and said to his wife, "I 
have met a man who is not a man; he is a 
god ! " 14 Though she was mentally and 
physically ill. Edith also went to hear a 
lecture. Swamiji asked her to see him 
privately the next morning. The next morn- 
ing she waited for him anxiously in a 
sitting-room. "In a little while the Swami 
came into the room, dressed in his long 
overcoat and little round hat, chanting soft- 
ly Presently he said, 'Well, Madame ! ' I 

could not speak but began to weep and 
kept on weeping as though the flood-gates 
had been opened. . . . Thus ended my first 
interview with the Blessed Vivekananda, 
and as I went from his presence, my 
problems were solved and my questions 
were answered, though he had not asked 
me anything." 5 Madame E. Calve had the 
same experience in the presence of Swamiji. 
She wrote, "He seemed to have emptied my 
brain of all its feverish complexities and 
placed there instead his clear and calming 
thoughts ." 16 Many experienced by his 
touch all their thoughts and desires 
evaporate and an indescribable bliss and 
stillness coming over their hearts. 



Vivekananda was both human and 
divine — human in appearance, but divine 
in reality. He was unlimited Consciousness 
in human form. The very nearness to that 
blazing fire of spirituality called 
Vivekananda conferred blessings on all 
beings. To all his disciples, friends and 
admirers he remained indefinable and 
incomprehensible. Today we face the same 
enigma. A disciple said how little they 
understood Swamiji: they had no 

knowledge what he , really was. Sister 
Christine puts it beautifully, "...But with 



14. Ibid., page 387. 

15. Ibid., page 399. 

16. Ibid., page 265. 



Swami Vivekananda there could be no 

comparison. He was in a class by 

himself. ... He was not of this world. He 

was a radiant being who had descended 

from another, a higher sphere for a definite 

purpose ." 17 Haripada Mitra at Belgaum 

who witnessed the vast knowledge of 

Swamiji wondered, "Is he man or god?" 

Mrs. Blodget who heard Swamiji at the 

Parliament said, "If there was God on earth 

that is the man." Those who came in 

intimate contact with him carried the 

impression that "he was sent from higher 

regions to fulfil a great mission, and that 

mission fulfilled, he returned to his seat 

18 

among the gods, whence he had come." 
There is not the least trace of hyperbole 
when the Mead sisters of Pasadena said of 
Swamiji when he came to stay with them: 
"It was as if Christ had come in our midst." 

When Vivekananda was in a prophetic 
mood he threw out some indications as to 
who he was. He said to Swami Turiy- 
ananda, "The Parliament of Religions is 
being organized for this (pointing to him- 
self). My mind tells me so. You will see it 
verified at no distant date ." 19 At the palace 
of the Raja of Ramnad when someone 
ridiculed the assertion that it was not 
possible for a human being to see 
Brahman — the Unknown, at once Swamiji 

Ha 

exclaimed, "I have seen the Unknown!" 
To a Vaisnava pandit of Madras who 
wanted to know whether Swamiji was 
Advaitin or Dvaitin, he said "This incarna- 
tion of mine is to help put an end to useless 
and mischievous quarrels and puzzles 

which only distract the mind, and make 

21 

men weary of life. ..." Once he said, 

17. Ibid., page 159. 

18. Ibid., page 394. 

19. Spiritual Talks, page 246. 

20. The Life of Swami Vivekananda, (1979), Part I, 
page 366. 

21. Ibid., Part 2, page 204. 
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"What I am is written on my brow." In that 
same exalted mood he declared, "I have a 
message to the West as Buddha had a 
message to the East." 

Vivekananda was a wonderful con- 
fluence of all the contrasting doctrines — 
uncompromising Advaita, yet love and 
surrender to the Personal God; the stillness 
of meditation, yet a whirlwind of activity; 
the love of the Universal, yet the love of the 
Particular; spiritual and material, religion 
and science, past and present — in fact, the 
best of both the East and the West. Yet he 
was much more. Well did a pandit of 
Varanasi say about Vivekananda, "The 
divine Shakti plays in him and very little of 
it is manifested. It is impossible to judge his 



greatness and power — he seems to be an 
ocean without bounds." 22 

For the deification of man, to unite 
mankind into one global family, to alleviate 
the sufferings of the oppressed and weak, 
to help others on the road to the Supreme 
Goal, Vivekananda descended from the 
higher regions. The Sage from the silent 
East chose purposely the dynamic field of 
America in the West to deliver his message. 
It is difficult for us to know the divine play 
of the Universal Mother. Only another 
Vivekananda could have known it 



22. Reminiscences , page 424. 



Centenary of Vivekananda's Visit To The West 

SWAMI RANGANATHANANDA 

Revered Maharaj is a Vice-President of the Ramakrishna Math and Ramakrishna 
Mission. His name is well known in India and abroad for his stirring speeches and 
illuminating books. 



You have all heard that this is the begin- 
ning of a year-long celebration to make our 
people know about Swami Vivekananda 
and his great man-making, nation-building 
message. Very few people know yet, but 
every day more and more people are know- 
ing about Vivekananda and his message, 
and during this one year there will be many 
meetings all over India wherein his ideas 
will be presented. It is high time that the 
nation wakes up to this Great Awakener of 
our nation. We were sleeping for centuries, 
perfectly satisfied with our pettiness, 
hardheartedness, inhuman treatment of 
human beings, mutual quarrels and suffer- 

* Based on the speech given by Swami 
Kanganathananda at the Ramakrishna Math, 
Hyderabad on September 11, 1992. 



ing through foreign invasions. 

It was Swamiji who first awakened our 
nation, and he used these very words — 
"The sleeping leviathan is slowly awaken- 
ing." That was the theme of his first lecture 
on Indian soil after returning from four 
years in America and England — that was at 
Ramnad, near Rameshwaram. A tremen- 
dous reception was given to him and the 
Prince of Ramnad was pulling the chariot 
along with the youths. Swamiji was 
prompted by their enthusiasm to give a 
great speech. The opening paragraph is 
worthy of being recited in schools and 
colleges — that was 25th January, 1897. He 
said: 

"The longest night seems to be passing 
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away, the sorest trouble seems to be com- 
ing to an end at last, the seeming corpse 
appears to be awaking and a voice is 
coming to us. . . . India, this motherland 
of ours is awakening from her long deep 
sleep. None can resist her any more; 
never is she going to sleep any more; no 
outward powers can hold her back any 
more; for the infinite giant is rising to her 
feet. 

What a statement! What tremendous ideas! 
At that time the nation was practically 
asleep. There was no political conscious- 
ness, no serious desire for freedom. Most 
people were happy to get a thirty-rupees 
clerkship under the British. At that time he 
could see that this period was going to be a 
period of tremendous awakening, with 
impact upon the whole of India, every 
section of her people, and on the world 
outside. That is what the prophet could see 
and say. They can see far ahead. We see only 
a few feet ahead, but men like Vivekananda, 
and his own teacher, Sri Ramakrishna, could 
see far ahead — that in this age, this country 
of ours, which has stood and withstood so 
many centuries of foreign invasions and 
oppressions — it has some infinite strength 
within it. It is going to come out, manifest, 
and create a new glorious chapter of our 
long history. When you read Vivekananda 
literature you will get all these impressions, 
all this understanding of our nation. It is 
unfortunate that many of our people do not 
know what the nations 's innate strength is. 
How we can manipulate the forces acting on 
the nation today to make it progress in the 
right direction. If our people had studied 
Vivekananda as seriously as they did before 
independence, things would have been 
different. None of these desperate situations 
would have arisen, or the sense of defeatism, 
the sense of despair, find not knowing which 
way to go. No direction — that is where we 
are today. This would not have happened if 
after independence our people, who filled 



administrative positions from top to bottom 
in government and were in many other 
types of service institutions in India, if they 
had studied this literature. India would not 
have remained a developing nation; it 
would have become a fully developed 
nation by now — and with none of these 
moral problems facing us today. Because, 
before independence thousands of patriots 
were inspired by Vivekananda literature 
and they loved this nation and the common 
people and wanted to make India free. Even 
Mahatma Gandhi said in Belur Math, when 
he visited the Headquarters of the Mission 
and was requested to say a few words: " I 
have studied Vivekananda literature very 
carefully, after reading his books the love 
that I had for my country became a 
thousand-fold." 

For Gandhiji to say this! He himself was 
a great lover of India. We in India today 
need to develop a little love for the nation, a 
little love for the people. Most of these 
moral problems, ethical problems, dearth of 
values, will disappear — with a little love for 
the people, love for the nation and the spirit 
of service that follows that love. This is the 
inspiration that is provided in the " Complete 
Works" of Swami Vivekananda, now in 
eight volumes. In these books you have the 
message of human development and fulfil- 
ment, not only for our nation but for people 
in all parts of the world. Men like Monsieur 
Romain Rolland wrote in the 1920s about 
Vivekananda and Ramakrishna and their 
contribution to Europe and America M 
Rolland wrote the most beautiful, critical, 
appreciative biographies of Ramakrishna 
find V ivekananda. He could appreciate the 
immense dimensions of these two great 
personalities. He introduces both in The Life 
of Ramakrishna (1970 ed., page 8) in these 
words: 

"I have chosen two men, who have won 

my regard because with incomparable 
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charm and power they have realized this 
splendid symphony of the Universal 
Soul. They are...Ramakrishna and 
Vivekananda." 

And he ends the Preface in these books by 
saying that Swamiji wanted to unite East 
and West. He had united them within him- 
self, but externally he wanted to bring 
harmony between the East and the West, 
and so he had started digging a tunnel 
between the East and the West, and he ap- 
pealed to his Western friends to start dig- 
ging a tunnel from the West to the East, so 
that they could meet together in the 
middle, — this is the language he has used. 
What tremendous dimension of thought 
and aspiration, you can see in this type of 
venture, — not just for a community; not 
even just for a nation, but for all of humanity 
he came to give this message of human 
development and fulfilment. It is no 
wonder that the West is very much inspired 
when people there come in touch with 
Vivekananda literature. Romain Rolland, in 
his Life of Vivekananda , describes him as a 
harmony of all human energy. Every type of 
energy found a perfect blending in the per- 
son and thought of Vivekananda. As 
decades roll on, we begin to discover these 
great dimensions of his personality. In the 
beginning, one may not be able to see more 
than a few glimpses of that greatness, but he 
unfolds his personality steadily, decade 
after decade, as generally do all great men. 
When they were alive very few people could 
recognize them. But as years roll on, people 
realize "what a tremendous person was 
here... a few years ago and what a wonder- 
ful teaching! And we were influenced there- 
by." The Buddha's teaching was in Sarnath 
2500 years ago to five people, but that 
Buddha later on became the idol of love and 
reverence to millions and millions of people 
in Asia. It was a slow development of under- 
standing. The same thing is happening 
today in the case of Sri Ramakrishna, Swami 



Vivekananda and Sarada Devi. People are 
understanding slowly. Books are coming 
out. Plenty of literature is being spread; in 
other languages also. So a time will come 
when they will be known in various parts of 
the world. From a small country, Uruguay 
in South America, some people came to 
Calcutta, with much devotion. "We want to 
get books of Ramakrishna, books of 
Vivekananda, and photographs." They said, 
"We don't get these things in our country." 
This kind of thing is happening every day. 
And from this year — September 1993 — will 
start the centenary of Swamiji's bursting on 
the Parliament of Religions like a bombshell. 

What Swamiji did in the Parliament of 
Religions was nothing less than to burst 
'thought-bombshells'. We need plenty of 
such 'bombs' today Our terrorists are 
bursting bombs and killing people and 
destroying property. Vivekananda also will 
burst 'bombs' in the minds of people all 
over India, and all over the world, but to 
create and reneio humanity, to make people 
grow and become fulfilled. That is the type 
of 'bomb' that are Swami Vivekananda's 
thoughts 

In the Sept. 1992 issue of Prabnddha 
Bharata, published from the Himalayas, 
Mayavati, there is an article by Professor 
Hal W. French (he is a Professor at the 
University of South Carolina in America), 
on the Parliament of Religions and the 
tremendous part played by Vivekananda in 
that Parliament. It is worth studying. Like 
it, many such articles are coming out. In 
America itself, professors and students are 
being drawn to the wonderful personality 
of Swamiji, his scientific mind, his intense 
humanism, his complete absence of 
narrowness and intolerance But he 
embodies what India represents — a spirit of 
harmony. This he represented in the 
West — that India — that Amar Bharat, eternal 
India. These things are going on now also. 
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In India we need these much more than 
they in the West. We have to reshape the 
life of 850 million people, about 200 million 
of them living very subhuman lives. It's a 
huge problem. But no problem can stand 
before the will, the pure will and determina- 
tion of a human being. Swamiji gave that 
inspiration: 

"Don't think you are weak; don't think 
you have not the strength. Infinite 
strength is in you. Great things will be 
done through you. Have faith in your- 
self." And then he added: "The old 
religion said, 'He or she is an atheist who 
does not believe in God/ The new 
Vedanta tells you. Tie or she is an atheist 
who does not believe in oneself.' Have 
faith in yourself, then faith in God; then 
that faith will work." 

Till now we never had faith in ourselves, 
we felt a sense of helplessness, weakness. 
"I can't do, I can't do," was the constant 
attitude we had for centuries. He brought 
the message of Vedanta — Atma-sraddhd , — 
that infinite power is hidden in every 
human being. In that teaching you find a 
new focus of worship — the human being 
himself or herself. God is hidden in every 
human being. He is not somewhere in the 
sky far up in space — not at all ! He is here 
in you, next-door to you; in every one He is 
present. This is the Vedantic teaching. The 
same Atman is present in every human 
being. When this teaching becomes the 
sheet anchor of our national life, of oui 
interhuman relationships, a tremendous 
revolution will take place in this country — a 
social, cultural revolution. All these 
problems will be completely eliminated, by 
developing that intense strength of 
manliness. 

So he coined two words to describe his 
message: Man-making and Nation-building . 
Through man-making alone you can build 



the nation. By mere technical development 
you can't build the nation. The human 
being must be built up. The power hidden 
within must be made to come out And the 
capacity to love and to serve must come in 
the heart of a human being, if you are to 
achieve real integration as a nation. So 
Swamiji summed up India's message to her 
own children in one sentence: "Renuncia- 
tion and Service are the twin ideals of India. 
Intensify her in these channels; the rest will 
take care of itself. Tydga and Seva: you can 
never do seva without a bit of tydga. If you 
want to show a person where some house 
is, you are to go a little out of the way to 
show him that house. That is tydga renun- 
ciation. We left that normal way, that easy 
way, straight way, and round about we 
went. So in any aspect of seva, there tydga is 
present. So these two are the national 
ideals; let us strengthen India in these direc- 
tions. These are Swamiji's great words — a 
message for our. people. 

There is so much to speak on Swamiji, 
but this is just the first occasion for this 
Centenary Programme, and so you will 
have .many occasions to deal with various 
aspects of Swamiji's personality and 
message I only wish that more and more 
people read these books of his. How many 
substandard books we read; third-rate 
books we read! But books which can give 
you a new dimension of human greatness, 
these are set aside — that is a great misfor- 
tune. 1 have seen administrators, who once 
they have read Vivekananda's books, have 
changed their whole approach. They 
become more concerned with the people, 
more concerned with the spirit of service. 
This is what we can get from Vivekananda 
literature. And so today we pay our tribute 
to Swamiji for the wonderfu* awakening 
given to us, an awakening which must 
reach the humblest person in India. The 
tribal living in the jungles must also feel the 
touch of Vivekananda's awakening; and I, 
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for one, firmly believe we shall do it in this 
modem period. We are writing a new 
glorious chapter of our ever-glorious long 
history, in the modem period. In that work 
we have the guidance from Ramakrishna- 
Vivekananda. 

I hope we shall move faster and faster as 
days go by. We all know our society is sick 
just now — a sick society. What is the 
remedy available here? We need not go to 
China, or Russia, or America, or England as 
we used to do till now. Now, turn to your 
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own country. Turn to the great persons 
who appeared in the modem period — not 
necessarily to the ancient period. In the 
modem period these giants appeared. Let 
us study at their feet and then set to work to 
transform the human situation in India. 
This is the message I would like to convey 
to you on this occasion, as we commence 
the celebration of the centenary of Swami 
Vivekananda's presence in Chicago. 



Swamiji and The Parliament of Religions 

SWAMI TATHAG ATANANDA 

The writer, author of several books, is a monk of the Ramaknshna Order and the 
spiritual leader of the Vedanta Society of New York. 



It is said that ideas are the most 
mysterious things in a mysterious world. 
They appear in human consciousness in a 
strange manner, without giving any prior 
indication of their emergence. They are 
really independent of time and space and 
therefore not subject to human calculations 
or control. They are extremely powerful 
forces and are equally contagious. Great 
minds are moulded by these ideas. These 
living and life-giving ideas are found to 
flourish, according to their innate nature, in 
a suitable environment drawing nourish- 
ment from the sub-soil of the cultures, and 
wither away in hostile mental climates. 
Swamiji says: "These universal thought 
waves seem to recur every five hundred 
years, when invariably the great wave 
typifies and swallows up the others. It is 
this which constitutes a prophet. He focuses 
in his own mind the thought of the age in 
which he is living and gives it back to 
mankind in concrete form. Krishna, 
Buddha, Christ, Mohammed, and Luther 
may be instanced as the great waves that 



stood up above their fellows (with a prob- 
able lapse of five hundred years between 
them). Always the wave that is backed by 
the greatest purity and the noblest character 
is what breaks upon the world as a move- 
ment of social reform/' 1 Great men and 
women being possessed by these inconceiv- 
able "living-ideas" do appear in time and 
place like thickly set constellations. 

In Periclean Athens, in the Italian 
Renaissance, in Elizabethan England and in 
the Indian Renaissance of the 19th centftry, 
we find how these living ideas got them- 
selves embodied and brought forth bumper 
crops in different aspects of human life. 
Zeitgeist or Time-Spirit creates these ideas, 
nurtures them and ultimately takes them 
away. Involved universal intelligence 
unfolds itself; evolution presupposes 
involution. "This universal intelligence is 



1 . The Complete Works of Swami Vivekananda, Vol. 
VI, page 134. 
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what we call God." 2 The sixth century B.C. 
was a golden age in human history. Lao- 
tse, Confucius, Buddha, Mahavira, 
Zarathushtra and Pythagoras were living at 
that time. This has been called by Karl 
Jaspers the "axial period" in human history. 
This marked the emergence of rational 
thinking and understanding out of the 
mythical imagination of ancient periods. 
"Luther— a creature of the Time. Time 
called him forth, the time did everything, 
he nothing." 

Great ideas appear in life silently. H.G. 
Wells says: "The beginnings of such things 
are never conspicuous. Great movements of 
the racial soul come at first like a thief in the 
night", and then suddenly are discovered 
to be powerful and world-wide. Religious 
emotion — stripped of corruptions and 
freed from its last priestly entanglements — 
may presently blow through life again like 
a great wind, bursting the doors and fling- 
ing open the shutters of individual life and 
making many things possible and easy that 
in these days of exhaustion seem almost 
difficult to desire." 

Albert Camus is of the opinion that they 
come into the world gently as doves. 
Under the compelling, receptive emotions 
generated by new ideas, Columbus and 
Vasco da Gama undertook the hazardous 
adventures in unchartered ocean, having 
no idea of the tremendous impact of such 
voyages. Gandhiji was forcibly pushed out 
of the railway compartment at 9 p.m. in 
1893 at Maritzburg (South Africa). That 
singular incident was a turning point of his 
life and the apostle of non-violence 
emerged in history in due time. When 
Swamiji spoke only five words, "Sisters and 
brothers of America," at the Parliament of 
Religions, history was created at that 
supreme moment of spontaneous frater- 



nity. The unknown monk "absolutely took 
the Parliament by storm." These five words 
were nothing, but the power behind them 
mattered everything. "It was the power of 
the sovereign quality of his being, trans- 
muted by illumination, that passing 
through those sound waves quickened 
every soul like a flash of lightning. And 
they all. responded instantaneously. They 
did not know what he was going to speak. 
But they surely felt that, at last, here was 
one who truly was the brother of 
everybody." This was a literal fulfillment of 
Sri Ramakrishna's prophecy: "Naren shall 
shake the world to its foundations." 3 This is 
corroborated by Marie Louise Burke: "His 
entrance onto the scene of the West was 
dramatic and impressive. Through hind- 
sight it almost seems to have been planned 
by a master planner in response to the 
profound need of the age." 4 

There is one most important point to be 
noted here. Unlike others mentioned 
earlier, Swamiji had a strong conviction of 
his role in the Parliament and its tremen- 
dous impact in the regeneration of the 
entire humanity. 

When George Fox (1624-1691), starting 
a career as a cobbler's apprentice, received 
"a voice of God" at the age of twenty, 
history was created. "Perhaps, the most 
remarkable incident in modem history," 
writes Carlyle, "is not — the Battle of 
Austerliz, Waterloo, Peterloo, or any other 
battle; but an incident passed carelessly 
over by most historians, and treated with 
some degree of ridicule by others; namely, 
George Fox's making himself a suit of 
leather. This man was one of those to 
whom, under purer or ruder form, the 
Divine Idea of the Universe is pleased to 

3. Prabuddha Bharata, May 1963, page 259. 

4. M.L. Burke, Prabuddha Bharata, March 1979, 
page 95. 



2. Ibid., Vol II, page 209 
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manifest itself, and who are, therefore, 
rightly accounted prophets, God- 
possessed." The celebrated Quaker move- 
ment thus came into being. 

In every civilized society there is a small 
group of people who rebel against or- 
thodoxy. Liberal ideas haunt and agitate 
their minds, and they take the risk of being 
unpopular for their views. They give 
expression of their own convictions and 
thereby make friends as well as enemies. 
These pure minded, devout and conscien- 
tious individuals speaking from the depth 
of their souls, with passage of time, 
invariably find sympathy from people in 
distant futures. Since the period of the 
Renaissance in Europe new winds of liberal 
thought began to blow everywhere and 
Eastern spiritual ideas and thoughts began 
to percolate into the United States of 
America through that group who con- 
stituted the "Transcendental Movement" of 
1830's. They were mentally nurtured by 
Indian scriptures tinged with the spirit of 
liberalism. "They brought into their vision a 
curious blending of both cultures, Indian 
and American, and developed an eclectic 
attitude to life." 5 They were really speakers 
as well as writers of extraordinary abilities 
and of still more exceptionally sincere 
thoughts and ideas. 

After many centuries of orthodoxy 
New-England had been riven by sterile 
controversies. The people were eager to 
hear new thoughts in religion and these 
transcendentalists brought the ideas which 
were "a new morning for even the rudest 
undergraduates in Harvard Hall." They 
sincerely believed that their message would 
further the cause of civilization. Emerson, 
Thoreau and Walt Whitman are well- 
known to the world of Transcendentalists. 
Of these transcendentalists Theodore 

5. Prabuddha Bharata , 1983 May, page 229. 



Parker (1810-1860) was "a religious Titan" 
who had "the largest regular congregation 
on the American continent. The great hall of 
Boston could seat four thousand people, 
and at his regular discourses every part of it 
was filled. This is indicative of the new 
enthusiasm for liberalism. 

The new biblical study with its 
emphasis on "scientific history" and 
rationalism produced a work in 1881, the 
Revised Version of the New Testament. It 
was a great achievement in giving articula- 
tion "of a more frank and open dealing with 
scriptural criticism." "It was exceedingly 
cautious and conservative; but it had the 
vast merit of being absolutely conscien- 
tious." One can easily and unmistakably 
find "ethical progress in theological 
methods." The Chicago Times and the 
Chicago Tribune both printed the entire 
text, while 2,00,000 copies of this book were 
sold in New York in less than a week. 

Again, the study of comparative religion 
was gaining considerable appreciation and 
it was revealed that non-Christian religions 
were being studied as an academic interest. 
"Comparative religion as an historical 
science was involved in each of the forego- 
ing matters to a certain extent, notably in 
such questions as the relation of Hebrew 
religion to its ancient neighbours, or the 
Apostle Paul's indebtedness to Greek 
thought and the oriental mystery cults. In 
these pursuits many of the major 
disciplines for studying the history of 
religions were first developed. But it was 
the Western discovery of the great higher 
religions of the Orient, above all Hinduism 
and Buddhism, that raised the more 
difficult questions, because these highly 
philosophical religions possessed an intrin- 
sic appeal for an age already imbued with 

6. A.D. White, A History of the Warfares of Science 

with Theology in Christendom, Vol. II, page 366. 




